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III The investigation of the unexplained laws of Nature and the 
psychical powers latent In man. 
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FOREWORD 


With the help of a few associates, supporters, and friends, H. P. 
Blavatsky launched the Theosophical Movement in the world in 
1875, in the face of the massive prejudice of nineteenth-century 
materialism in science and the indifference or antagonism of com- 
placent religion. Asa reviver and teacher of what she called the 
“Wisdom-Religion” — which she identified as abodyof knowledge, 
the source of all the great religious philosophies of antiquity, and 
as known to living men of high evolutionary development in the 
present — she was confronted by multiple difficulties. Not only had 
she to deal with the stereotyped unbelief oftheage.itselftheproduct 
of long centuries of anti-intellectual bigotry and moral corruption 
in Western religion, but there were also the built-in psychological 
barriers in the minds of people who, while longing for instruction 
in “occult mysteries,” had no conception at all of the cost in per- 
sonal discipline and commitment of such an opportunity. Finally, 
she had to teach under the conditions of the distrustful, skeptical 
atmosphere of a civilization which prided itself on the sturdy inde- 
pendence of its newborn “scientific method” and believed whole- 
heartedly in the general competence of rational inquiry to reach 
adequate final conclusions concerning the nature of things 

The articles here presented have been chosen as to some degree 
illustrating how H.P.B. met these difficulties and what she did to 
explainthe inevitable“contradictions”and problems of Theosophi- 
cal education. 

In this collection, thearticles arearrangedinchronologicalorder. 
“What of Phenomena?” appeared in Lucifer for February, 1888, 
thirteenyearsafterthefounding of the Society in New York. In this 
brief discussion, H P.B. gives the reason for the occult demonstra- 
tions attending the early days of the Movement, and an explanation 
of the limited educational valueinadept phenomena: “An occultist 
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can produce phenomena, but he cannot supply the world with brains, 
nor with the intelligence and good faith necessary to understand and 
appreciate them.” 

In “Our Three Objects,” first published in Lucifer, September, 
1889, H.P.B. pointed out why, none the less, the phenomena were 
important at the outset. They provided “a certain body of proof 
that adepts exist and that adeptship is a logical necessity in the 
natural order of human development.” This, in turn, “helped the 
West to a worthier ideal of man’s potentialities than it before pos- 
sessed ” “Our Three Objects” gives insight into H.P.B.’s way of 
judging the services of the Theosophical Movement to the world, 
and makes plain, also, what in her view is the ground of all its suc- 
cesses — “our recognitionof thefact of the Higher Self— colourless, 
cosmopolitan, unsectarian, sexless, unworldly, altruistic— and the 
doing of our work on that basis.” 

“Philosophers and Philosophicules” ( Lucifer , October. 1889) 
faces head-on the charge that the Theosophical Society in practice 
belied its Constitution and rules by adopting or disseminating the 
teachings of the Wisdom-Religion, since the Society declared that 
it had no particular doctrines or philosophy to advocate. Here 
H.P.B. was in thesome what embarrassing position of having to show 
thattheattractionheldformembersof the Society “in the West” by 
her own writings and expositions created no “dogma”for the Soci- 
ety in general, since no one was obliged to accept or study the writ- 
ings of H.P.B. Curiously enough, it was the skeptical West which 
recognized in H.P.B. the stature of a true teacher; in Europe and 
America she found students and disciples who would cleave to her 
instruction and profit by her many worksexpoundingand illustrating 
the doctrines of the Wisdom-Religion — which is, as this article 
makes abundantly clear, essentially a method of investigation, a 
self-reliant searchforthegoodandthetrue, ratherthan anyparticu- 
lar off-print or version of accumulated knowledge. Yet had not 
H.P.B. recorded in her books and articles a vastly informing and 
luminously inspiring account of what the fraternity of adepts has 
found to be true, the inquirer of the nineteenth and twentieth cen- 
turies would have been left without a compass in a sea of sublime 
exhortations to “find his own way.” 

It was this paradox which H P.B. resolved by her life and in her 
role as Teacher, while preserving, as best she could, the “demo- 
cratic” view oftruth-seeking declared in the charter of the Society. 
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Thus she dealt with a twofold human responsibility: To think for 
oneself, yet be able to recognize a greater wisdom than one’s own, 
wherever it exists, and to be willing to learn. Both principles are 
honored by H P.B. Indeed, a vital part of her work was in showing 
that neither principle can be ignored without fatal distortion to the 
other. Keeping the two in balance is the art of philosophy and the 
practice of true discipleship. 

In“The Tidal Wave,” published in Lucifer for November, 1889, 
H P.B helps her readers to see beyond the doctrinal aspect ofThe- 
osophy to those wider aspects in motive and humanitarian intent 
of labors for the cause of Mankind. She makes plain the immeasur- 
able contribution of novelist-reformers such as Dostoievsky, hon- 
oring DickensandevenEmileZolaandThackeray for theirinfluence 
in awakening their times. Never sectarian in her outlook, H P.B. 
spoke of the incalculable services of such writers and urged The- 
osophists to followtheir example.according towhat talentthey may 
possess, “exposing inimpersonalnarrativesthecrying vicesand evils 
of the day, by word and deed, by publications and practical exam- 
ple.” 

“Why 1 Do not Return to India,” a letter written in April, 1890, 
but not published in theTheosophist until the issues of January, 1922, 
gives insight intotheconditions under which agentsofthe fraternity 
of adepts are sometimes obliged to work, and a measure of the price 
exacted for the privilegeof attempting to penetrateanddispel some 
of the clouds of ignorance overshadowing the world. This letter 
will be best understood after a reading of The Theosophical Move- 
ment — 1875-1950 (The Cunningham Press, Alhambra, Calif., 
1951 ), and in connection w ith the article, “PhilosophersandPhilo- 
sophicules.” It is of some importance to note. here, that in the India 
of today there is a viable body of Theosophical students who are 
wholly loyal to H.P.B., regarding her as their Teacher, and work- 
ing for the Movement in several centers of the great sub-continent. 

“She Being Dead Yet Speaketh” (printed in the Path for June, 
July, and August, 1892) hardly needs comment. Here is no “arti- 
cle,” but poignant access to the vision, the hopes, and the sacrifices 
of the Teacher ofTheosophy in the nineteenth century. From these 
extracts and recovered fragments we come to understand why Wil- 
liamQ Judge called H P B. a“lion-hearted colleague,” andtolearn, 
almost at first-hand, how practicallydefenseless arethosewhocom- 
mit themselves to the mission of an H.P.B. 



Lucifer , February, 1888 


WHAT OF PHENOMENA? 

To the Editors of Lucifer : 

“I avail myself of your invitation to correspondents, in order 
to ask a question. 

“How is it that we hear nothing now of the signs and wonders 
with which Neo-theosophy was ushered in? Is the ‘age of mira- 
cles’ past in the Society?” 

“Yours respectfully” 

“O” 

“Occult phenomena,”is what our correspondent apparently refers 
to. They failed to produce the desired effect, hut they were, in no 
sense of the word, “miracles ”It was supposed that intelligentpeo- 
ple, especially men of science, would, at least, have recognized the 
existence of a new and deeply interesting field of enquiry and re- 
search when they witnessed physical effects produced at will, for 
which they were not able to account. It was supposed that theo- 
logians would have welcomed the proof, of which they stand so 
sadly in need in theseagnostic days, that the soul and the spirit are 
not mere creations of their fancy, due to ignorance of the physical 
constitution of man. but entities quite as real asthebody. andmuch 
more important. These expectations were not realized. The phe- 
nomena were misunderstood and misrepresented, both as regards 
their nature and their purpose 

In the light which experience has now thrown upon the matter 
the explanation of this unfortunate circumstance is not far to seek. 
Neither science nor religion acknowledges the existence of the Oc- 
cult, as the term is understood and employed in theosophy; in the 
sense, that is to say, of a super-material, but not super-natural, 
region, governed by law; nor do they recognize the existence of 
latent powers and possibilities in man. Any interference with the 
every-day routine of the material world isattributed, by religion, to 
the arbitrary will of a good or an evil autocrat, inhabiting a super- 
natural regioninaccessibleto man, and subject to no law, either in 
his actions or constitution, and for a knowledge of whose ideas and 
wishes mortals are entirely dependent upon inspired communica- 
tions delivered through an accredited messenger. The power of 
working so-called miracles has always beendeemedthe proper and 
sufficient credentials of a messenger from heaven, and the mental 
habit of regardingany occultpowerin thatlight is still sostrongthat 
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any exercise of that power is supposed to be “miraculous,” or to 
claim to be so. It is needless to say that thiswayof regardingextra- 
ordinary occurrences is in direct opposition to the scientific spirit 
ofthe age, nor is it theposition practically occupied by themorein- 
telligent portion of mankind at present. Whenpeople see wonders, 
nowadays, thesentiment excited in their minds is no longer venera- 
tion and awe, but curiosity. 

It was inthehope of arousing and utilizing this spirit of curiosity 
that occultphenomena were shown.lt was believed that this manip- 
ulation of forces of nature which lie below the surface — that sur- 
face ofthings which modern science scratches and pecks at so indus- 
triously and so proudly — wouldhaveled to enquiry into the nature 
and the laws of those forces, unknown to science, but perfectly 
known looccultism. Thatthephenomena did excite curiosity in the 
mindsofthose who witnessed them, is certainly true, but it was, un- 
fortunately, for the most part of an idle kind. The greater number 
of the witnesses developed an insatiable appetite for phenomena 
fortheir ownsake, without any thought of studying the philosophy 
orthescienceofwhosetruth and power the phenomena were merely 
trivial and. so to say, accidental illustrations. In but a few cases the 
curiosity which was awakened gave birth to the serious desire to 
study the philosophy and the science themselves and for their own 
sake 

Experience has taught the leaders of the movement that the vast 
majority of professing Christians areabsolutely precluded by their 
mental condition and attitude — the result of centuries of super- 
stitious teaching — from calmly examining the phenomena in their 
aspectofnaturaloccurrencesgoverned bylaw. The RomanCatholic 
Church, true to its traditions, excuses itself fromtheexamination of 
any occult phenomena onthepleathatthey are necessarily the work 
of the Devil, whenever they occur outside of its own pale, since it 
has a lawful monopolyof the legitimate miracle business. TheProt- 
estantChurchdeniesthepersonalinterventionof the EvilOne on the 
material plane; but, never having gone into the miracle business it- 
self, it is apparently a little doubtful whether it would know a bona- 
fide miracleifit saw one, but, being justasunableas its elder sister to 
conceive the extension of the reign of law beyond the limits of mat- 
ter and force, as known tous in our present state ofconsciousness,it 
excuses itself from the study of occult phenomena on the plea that 
they lie within the province of science rather than of religion. 
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Now science has it> miraclesas wellas the Church of Rome But, 
as it is altogetherdependentuponitsinstrument-maker forthe pro- 
duction of these miracles, and. as it claimsto bein possession of the 
last known word in regard to the laws of nature, it was hardly tobe 
expected thatit would takevery kindly to "miracles, ”in whose pro- 
duction apparatushas nopart, and whichclaimtobe instancesof the 
operation of forcesand laws ofwhich it has noknowledge Modern 
science, moreover, labours under disabilities with respect to thein- 
vestigationof theOccult quite as embarrassing as thoseof Religion; 
for, while Religion cannot grasp the idea of natural law as applied 
to the supersensuous Universe, Science does not allow theexistence 
of any supersensuous universe at all to which the reign of lawcould 
be extended; nor can it conceive the possibility of any other state 
of consciousness than our present terrestrial one. It was, there- 
fore, hardly to be expected that science would undertake thetask it 
was called upon to perform with much earnestness and enthusiasm; 
and, indeed, it seems to have felt that it was not expected to treat 
the phenomenaofoccultismlesscavalierlythan it hadtreateddivine 
miracles. So it calmly proceeded at once to pooh-pooh thephenom- 
ena; and, when obliged to express some kind of opinion, it did not 
hesitate, without examination, and on hearsay reports, to attribute 
them to fraudulent contrivances— wires, trapdoors, and so forth. 

It was bad enough for the leaders of the movement, when they 
endeavoured to call the attention of the world to the great and un- 
known field for scientific and religious enquiry which lies on the 
borderland between matter and spirit, tofindthemselvessetdownas 
agents ofhisSatanicMajesty, or as superior adeptsinthe charlatan 
line; but the unkindest cut of all, perhaps, came from a class of 
people whose own experiences, rightly understood, ought certainly 
to have taught them better: the occult phenomena wereclaimed by 
the Spiritualists as the work of their dear departed ones, but the 
leaders in Theosophy were declared to be somewhat less even than 
medium in disguise. 

Never were the phenomena presented in any other character than 
that of instances of a power over perfectly natural though unrecog- 
nized forces, and incidentally over matter, possessed bycertain indi- 
viduals who have attained to a larger and higher knowledge of the 
Universe than has been reached by scientists and theologians, or 
caneverbe reached by them, by the roads they are now respectively 
pursuing. Yet this power is latent in all men, and could, in time, be 
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wielded by anyone who wouldcultivate the knowledge and conform 
to the conditionsnecessary foritsdevelopment. Nevertheless, except 
in a few isolated and honourable instances, never was it received in 
any other character than as would-be miracles, or as works of the 
Devil, or as vulgar tricks, or as amusing gape-seed, or as the per- 
formances of those dangerous “spooks”that masquerade in seance 
rooms, and feed on the vital energies of mediums and sitters. And, 
from all sides, theosophy and theosophists were attacked with a 
rancour and bitterness, with an absolute disregard alike of fact and 
logic, and with malice, hatred and uncharitableness that would be 
utterly inconceivable, did not religious history teach us what mean 
and unreasoninganimals ignorant men become when theircherished 
prejudices are touched;and did not the history of scientific research 
teach us, in its turn, how very like an ignorant man a learned man 
can behave, when the truth of his theories is called in question. 

An occultist can produce phenomena, but he cannot supply the 
world with brains, nor with theintelligence and good faithnecessary 
to understand and appreciate them. Therefore, it is hardly to be 
wondered at, that word came to abandon phenomena and let the 
ideas of Theosophy stand on their own intrinsic merits. 



Lucifer, September, 1889 


OUR THREE OBJECTS 

All the performances of the human heart at which we look 
with praise or wonder are instances of the resistless force of 
Perseverance. It is by this that the quarry becomes a pyramid, 
and that distant countries are united by canals . . . Operations in- 
cessantly continued, in time surmount the greatest difficulties, 
and mountains are levelled and oceans bounded by the slender 
force of human beings. 

—Johnson 

So it is, and must be always, my dear boys. If the Angel 
Gabriel were to come down from heaven and head a successful 
rise against the most abominable and unrighteous vested interest 
which the poor old world groans under, he would most certainly 
lose his character for many years, probably for centuries, not 
only with upholders of the said vested interest, but with the re- 
spectable mass of people he had delivered. 

— Hughes 

P ost nubila Phoebus.— After the clouds, sunshine With this, 
Lucifer enters upon its fifth volume; and having borne her 
share of the battle of personalities which has been raging 
throughout the last volume, theeditorfeels asthough shehasearned 
the right to a period of peace. In deciding to enjoy that, at all costs, 
hereafter, she is moved as much by a feeling of contempt for the 
narrow-mindedness, ignorance and bigotry of her adversaries asby 
a feeling of fatigue with such wearisome inanities. So far, then, as 
she can managetocontrolherindignationandnot tooplacidtemper- 
ament, she will henceforth treat with disdain thecalumnious mis- 
representations of which she seems to be the chronic victim. 

The beginning of a volume is the fittest time for a retrospect;and 
to such we now invite the reader’s attention 

If theoutsidepublic know Theosophy only as one half sees a dim 
shape throughthedustofbattle, the members ofour Society at least 
ought to keep in mind what it is doing on the lines of its declared 
objects. It is to be feared that they overlook this, amid the din of 
this sensational discussion of its principles, and the calumnies 
levelled at itsofficers.Whilethenarrower-mindedof theSecularists, 
Christians and Spiritualists vie with each other in attempts to cover 
with opprobrium one of the leaders of Theosophy, and to belittle its 
claims to public regard, the Theosophical Society is moving on in 
dignity towards the goal it set up for itself at the beginning 
Silently, but irresistibly, it is wideningitscircle of usefulness and 
endearing its name to various nations While its trad ucers are busy 
at their ignoble work, it is creating the facts for its future histori- 
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ographer It is notinpolemicalpamphletsorsensationalnewspaper 
articles that its permanent record will be made, but in the visible 
realization of its original scheme of making a nucleus of universal 
brotherhood, revivingOriental literature and philosophies, and aid- 
ing in the study of occult problems in physical and psychological 
science The Society is barely fourteen yearsold,yet howmuchhas 
it not accomplished! And how much that involves work of the 
highest quality Our opponents may not be inclined to dous justice, 
but our vindication is sure to come later on. Meanwhile, let the 
plain facts be put onrecordwithoutvarnishor exaggeration Classi- 
fying them under the appropriate headings, they are as follows: 

I. BROTHERHOOD 

When we arrived in India, in February, 1879, there was no unity 
between the races and sectsof the Peninsula, no sense of a common 
public interest, no disposition to find the mutual relations between 
the several sects of ancient Hinduism, or that between themandthe 
creeds of Islam, Jainism, Buddhism and Zoroastrianism. Between 
the Brahmanical Hindus of India and their kinsmen, the modern 
Sinhalese Buddhists, there had been no religious intercourse since 
some remote epoch. And again, between the several castes of the 
Sinhalese— for, trueto their archaic Hinduparentage,theSinha!ese 
do still cling to caste despite the letter and spirit of their Buddhist 
religion — therewasacompletedisumty.no intermarriages, no spirit 
of patriotic homogeneity, but a rancorous sectarian and caste ill- 
feeling As for any international reciprocity in either socialorreli- 
gious affairs, between the Sinhalese and the Northern Buddhistic 
nations, such a thing had never existed. Each was absolutely igno- 
rant of and indifferent aboutthe other’s views, wantsoraspirations. 
Finally, between the races of Asia and those of Europe and Ameri- 
ca there was the most complete absenceof sympathy astoreligious 
and philosophical questions. The labours of the Orientalists from 
Sir William Jones and Burnouf down to Prof. Max Muller, had 
created among the learned a philosophical interest, but among the 
masses not even that. If to the above we add that all the Oriental 
religions, without exception, were being asphyxiated to death by 
poisonous gas of Western official science, through the medium of 
the educational agencies of European ad ministrations and Mission- 
ary propagandists, and that the Native graduates andundergradu- 
ates of India, Ceylon and Japan had largely turned agnostics and 
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revilersoftheoldreligions.it willbe seen how difficult a task it must 
have been to bring something like harmony out of this chaos, and 
make a tolerant ifitnota friendly feelingspring up and banish these 
hatreds, evil suspicions, ill feelings, and mutual ignorance. 

Ten years have passed and what do we see? Taking the points 
seriatim we find — thatthroughout India unity and brotherhoodhave 
replaced the old disunity, one hundred and twenty-five Branches 
of our Society have sprung up in India alone, each a nucleus of 
our idea of fraternity, a centre of religious and social unity. Their 
membership embraces representatives of all the better castes and 
allHindusects,and a majority are of thatclassof hereditary savants 
and philosophers, the Brahmans, to pervert whom to Christianity 
has been the futile struggle of tneMissionaryandthe self-appointed 
task of that high-class forlorn hope, the Oxford and Cambridge 
Missions. The President of our Society, Col. Olcott, has traversed 
the whole of India several times, upon invitation, addressing vast 
crowds upon theosophic themes and sowing the seed from which, 
in time, will be garnered the full harvest of our evangel of brother- 
hood and mutual dependence. The growth of this kindly feeling 
has been proven in a variety of ways: first, in the unprecedented 
gathering of races, castes, and sects in the annual Conventions of 
the Theosophical Society; second, in the rapid growth of a theo- 
sophical literature advocating our altruistic views, in the founding 
of various journals and magazines in several languages, and in the 
rapid cessation of sectarian controversies; third, in thesudden birth 
and phenomenally rapid growthofthepatrioticmovementwhichis 
centralizedintheorganization called the Indian NationalCongress. 
Thisremarkablepoliticalbody was planned bycertainofour Anglo- 
Indian and Hindu members after the model and on the lines of the 
Theosophical Society, and has from the first been directed by our 
own colleagues; men among the most influential in the Indian Em- 
pire. At the same time, there is no connection whatever, barring 
that through the personalities of individuals, between the Congress 
and its mother body, our Society. It would never have come into 
existence, in all probability, if Col. Olcott had suffered himself to be 
tempted into the side paths of human brotherhood, politics, social 
reforms, etc., as many have wanted him to do. We aroused the dor- 
mant spirit and warmed the Aryan blood of the Hindus, and one 
vent the new life made for itself was this Congress. All this is 
simple history and passes unchallenged. 
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Crossing over to Ceylon, behold the miracles our Society has 
wrought, upon the evidence of many addresses, reports and other 
official documents heretofore brought under the noticeof our read- 
ers and the general public. The castemen affiliating; the sectarian 
ill-feeling almost obli ter a ted ;sixteen Branches of the Society formed 
in the Island, the entire Sinhalese community, one may almost say, 
looking to us for counsel, example and leadership; a committee of 
Buddhists going over to India with Col. Olcott to plant a cocoanut 
— ancient symbol of affection and good-will — in the compound of 
the Hindu Temple in Tinnevelly, and Kandyan nobles, until now 
holding alooffromthe low-country people withthe haughtydisdain 
of their feudal traditions, becoming Presidents of our Branches, and 
even travelling as Buddhist lecturers. 

Ceylon was the foyer from which the religion of Gautama 
streamed out to Cambodia, Siam, and Burma;what then, could be 
more appropriate than that there should be borne from this Holy 
Land a message of Brotherhood to Japan! How this message was 
taken, how delivered by our President, and with what magnificent 
results, is too well known to the whole Western World to need 
reiteration of the story in the present connection. Suffice is to say, 
it ranks among the most dramatic events in history, and is the all 
sufficient, unanswerable and crowning proof of the vital reality of 
our scheme to beget the feeling of Universal Brotherhood among 
all peoples, races, kindreds, castes, and colours. 

One evidence of the practical good sense shown in our manage- 
ment is the creation of the “Buddhist Flag’’ as a conventional sym- 
bol of the religion apart from all sectarian questions Untilnow the 
Buddhists have had no such symbol as the cross affords to the 
Christians, and consequently have lackedthat essentialsignoftheir 
common relation to each other, which is the crystallizing point, so 
to say, of the fraternalforceourSociety istryingtoevoke. The Bud- 
dhistflag effectually supplies this want. It is made in the usual pro- 
portions of national Ensigns,as to length and width, and composed 
of six vertical bars of coloursinthe following order: Sapphire blue, 
golden yellow, crimson, white, scarlet and a bar combining all the 
other colours. This is no arbitrary selection of hues, but the appli- 
cation to this present purpose of the tints described in the old Pali 
and Sanskrit works as visible in the psychosphere or aura, around 
Buddha’s person and conventionally depicted as chromatic vibra- 
tions around hisimages in Ceylon and other countries. Esotericully, 
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they are very suggestive in their combination. The new flag was 
first hoisted on our Colombo Headquarters, then adopted with ac- 
claim throughout Ceylon; and being introduced by ColonelOlcott 
into Japan, spread throughout that Empire even within the brief 
term of his recent visit. 

Calumny cannot obliterateoreven belittle the least ofthese facts. 
They have passed through the fog of today’s hatred in to the sunshine 
which lights up all events for the eye of the historian. 

II ORIENTAL PHILOSOPHY, LITERATURE, ETC. 

No one unacquainted with India and the Hindus can form acon- 
ception of the state of feeling among the younger generation of col- 
lege and school-bred Hindus towards their ancestral religion, that 
prevailed at the time of our advent there, ten years ago. The mate- 
rialistic and agnostic attitude of mind towards religion in the ab- 
stract, which prevails in Western Universities, had been conveyed 
to the Indian colleges and schools by their graduates, the European 
Professors who occupied the several chairs in the latterinstitutions 
of learning. The text booksfedthisspirit, and theeducated Hindus, 
as a class, were thoroughly sceptical in religious matters, and only 
followed the rites and observances of the national cult from con- 
siderations of social necessity. As for the Missionary colleges and 
schools, their effect was only to create doubt and prejudice against 
Hinduism and all religions, w ithout in the least winning regard for 
Christianity or makingconverts. The cure for all this was, of course, 
toattack thecitadel of scepticism, scientific sciolism, and prove the 
scientific basis of religion in general and ofHinduism in particular. 
This task was undertaken from the first and pursued to the pointof 
victory; a result evident to every traveller who enquires into the 
present state of Indian opinion. The change has been noted by Sir 
Richard Temple, Sir Edwin Arnold. Mr. Caine, M P.. Lady Jersey, 
Sir Monier Williams, the Primate of India, the Bishops and Arch- 
deacons ofallthe Presidencies, the organs of the severalMissionary 
societies, the Principals and Professors of their colleges, the corre- 
spondents of European journals, a host of Indian authors and edi- 
tors, congress of Sanskrit pandits, and has been admitted in terms 
of fervent gratitude in multitudes of addresses read to Col. Olcott 
in the course of his extended journeys. Without exaggeration or 
danger of contradiction, it may be affirmed that the labours of the 
Theosophical Society in Indiahave infused a fresh and vigorous life 
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into Hindu Philosophy; revived the Hindu Religion; won back 
the allegiance of the graduate class to the ancestral beliefs: created 
an enthusiasmforSanskrit Literature that shows itself in therepub- 
lication of old Encyclopaedias, scriptures and commentaries, the 
foundation of many Sanskrit schools, the patronage of Sanskrit by 
Native Princes, and in other ways. Moreover, through its various 
literary and corporate agencies, the Society has disseminated 
throughout the whole world a knowledge of and taste for Aryan 
Philosophy. 

The reflex action of this work is seen in the popular demand for 
theosophical literature, and novels and magazine tales embodying 
Oriental ideas Another important effect is the modification by 
Eastern Philosophy oftheviews oftheSpiritualists, whichhasfairly 
begun, with respect to the source of some of the intelligencebehind 
mediumisticphenomena. Still another isthe adhesion of Mrs Annie 
Besant — brought about by the study of Esoteric Doctrine— from 
the Secularist party, an event fraught with most important conse- 
quences, both to our Society, to Secularism and the generalpublic 
Sanskrit names never previously heard in the West have become 
familiar to the reading public, and works like the Bhagavad-Gita 
arenowtobe found in the bookshops of Europe, America and Aus- 
tralasia. 

Ceylon hasseena revival ofBuddhism,the circulation of religious 
books by tens of thousands, the translation of the Buddhist Cate- 
chism into many languages of the East, West and North, the found- 
ing of theosophical High Schools at Colombo, Kandy and Ratna- 
pura, the opening of nearly fifty schools for Buddhist children under 
the supervision of our Society, the granting of a national Buddhist 
Holiday by the Government, and of other important privileges. the 
establishment of a vernacular semi-weekly Buddhist journal in 
Colombo, and one in English, both composed, primed and pub- 
lished fromtheSociety’s own printing-office. And it has also seen 
us bring from Japan seven clever young Buddhist priests to learn 
Pali under the venerated HighPriest Sumangala. so as to be able to 
expound to their own countrymen the Buddhistic canon as it exists 
in the Southern Church twenty-five centuries after the nirvana of 
Buddha. 

Thus, itisnottobedoubtedordenied that, within its firstfourteen 
years of existence, the Theosophical Society has succeeded to an 
extent beyond all expectation in realizing the first two of its three 
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declared objects. It has provedthat neitherrace, nor creed, neither 
colour, nor old antipathies are irremovable obstacles to the spread 
of the idea of altruism and human brotherhood, Utopian dream as 
it may have been considered by theorists who view man as a mere 
physical problem, ignoring the inner, greater, higher self. 

III. OCCULTISM 

Though but a minority of our members are mystically inclined, 
yet, in point of fact, the key toalloursuccesses as above enumerated 
is in our recognition of the fact of the Higher Self — colourless, cos- 
mopolitan, unsectarian, sexless, unworld !y, altruistic — and the doing 
of our work on that basis. To the Secularist, the Agnostic, the 
Sciolistic Scientist, such results would have been unattainable, nay. 
would have been unthinkable. Peace Societies are Utopian, be- 
cause no amount of argument based upon exoteric considerations 
of social morals or expediency, can turn the hearts of the rulers of 
nations away from selfish war and schemes of conquest. 

Social differentiations, the result ofphysicalevolutionsand mate- 
rial environment, breed race hatreds and sectarian and social an- 
tipathies that are insurmountable ifattackedfromtheoutside. But, 
since human nature is ever identical, all men are alike open to in- 
fluences which centre upon the human “heart,” and appeal to the 
human intuition; and as there is but one Absolute Truth, and this 
is the soul and life of all human creeds, it is possible to effect a 
reciprocal alliance for the research of and dissemination of that 
basic Truth. We know that a comprehensive term for that Eternal 
Verity is the “Secret Doctrine”; we have preached it, have won a 
hearing, have, to some extent, swept away the old barriers, formed 
our fraternal nucleus, and, by reviving theAryan Literature, caused 
its precious religious, philosophical and scientific teachings to spread 
among the most distant nations. 

If wehavenotopened regular schoolsofadeptship in the Society, 
wehaveatleastbroughtforwarda certain body of proof that adepts 
existand that adeptship is a logical necessity in the natural order of 
human development. We have thus helped the West to a worthier 
ideal of man’s potentialities than it before possessed. The study of 
Eastern psychology has given the West a clue to certain mysteries 
previously baffling as, for example, in the department of mesmerism 
and hypnotism, and in that of the supposed posthumous relations of 
the disincarnate entity with theliving. It has also furnished a theory 
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of the nature andrelationsof Force and Matter capable of practical 
verification by whomsoever may learn and follow out the experi- 
mental methods of theOrientalSchools of Occult science. Our own 
experience leads us to say that this science and its complementary 
philosophy throw light upon some of the deepest problems of man 
and nature: in science, bridging the “Impassable Chasm,” in phi- 
losophy, making it possible to formulate a consistent theory of the 
origin and destiny of the heavenly orbs and their progeny of king- 
doms and various planes. Where Mr. Crookes stops in his quest 
after the meta-elements, and finds himself at a lossto trace the miss- 
ing atoms in his hypothetical series of seven, Adwaita Philosophy 
steps in with its perfected theory of evolution of differentiated out 
of undifferentiated matter. Prakriti out ofMulaprakriti — the“root- 
less root.” 

With the present publication of the “Key to Theosophy,” a new 
work that explains clearly and in plain language what our Esoteric 
Theosophy believes in and what it disbelieves and positively rejects, 
there will remain no more pretexts for flinging at our heads fantastic 
accusations Now the “correspondents” of Spiritualistic and other 
Weeklies, as well as those who afflict respectable daily papers with 
denunciations of the alleged “dogmas of the Theosophists” that 
never had any existence outside our traducers’ heads, will have to 
prove what they father upon us, by showing chapter and verse for 
it in our Theosophical publications, and especially in the “Key to 
Theosophy.” 

They can plead ignorance no longer; and if they would still de- 
nounce, they must do so on the authority of what is stated therein, 
as every one has now an easy opportunity offered him of learning 
our philosophy. 

To close, our Society has done more within its fourteen years of 
life to familiarize Western thinkers with great Aryan thought and 
discovery than any other agency within the past nineteencenturies. 
What it is likely to do in the future cannot be forecast; but experi- 
ence warrants the hope that it may be very much, and that it will 
enlarge its already wide field of useful activity. 
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We shall in vain interpret their words by the notions of our 
philosophy and the doctrines in our schools. 

— Locke 

Knowledge of the lowest kind is un-unified knowledge; Science 
is partially unified knowledge; Philosophy is completely unified 
knowledge. — Herbert Spencer, First Principles. 

N EW accusationsarebrought by captious censors against our 
Society in general and Theosophy, especially. We will 
summarize them as we proceed along, and notice the 
“freshest” denunciation. 

We are accused ofbeing illogical in the“ConstitutionandRules” 
of the Theosophical Society; and contradictory in the practical ap- 
plication thereof. The accusations are framed in this wise: 

In the published “Constitution and Rules” great stress is laid 
upon the absolutely non-sectarian character of the Society. It is 
constantly insisted upon that it has no creed.no philosophy, noreli- 
gion, no dogmas, and even no special views of its own to advocate, 
still less to impose on its members. And yet — 

“Why, bless us! is it not as undeniable a fact that certain very 
definite views of a philosophic and, strictly speaking, of a religious 
character are held by the Founders, and most prominent members 
of the Society?” 

“Verily so,” we answer. “But where is the alleged contradiction 
in this? Neither the Founders, nor the ‘most prominent members,’ 
nor yet the majority thereof, constitute the Society, but only a cer- 
tain portion of it, which, moreover, having no creed as a body, yet 
allows its members to believe as and what they please.” In answer 
to this, we are told: 

“Very true; yet these doctrines are collectively called ‘Theoso- 
phy.’ What is your explanation of this?” 

We reply: “To call them so is a ‘collective’ mistake;one of those 
loose applications of terms to things that ought to be more carefully 
defined; and the neglect of members to do so is now bearing its 
fruits. In fact it is an oversight as harmful as that which followed 
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the confusion of the two terms ‘buddhism’ and ‘bodhism,’ leading 
theWisdom philosophyto bemistaken for the religion of Buddha.” 

But it is still urged that when these doctrines are examined it be- 
comes very clear that all the work which the Society as a body has 
done in the East and the West depended upon them. This is obvi- 
ously true in the case of the doctrine of the underlying unity of all 
religions and the existence, as claimed by Theosophists, of a com- 
mon source called the Wisdom-religion of the secret teaching. from 
which, according to the same claims, all existing forms of religion 
are directly or indirectly derived Admitting this, we are pressed to 
explain, how can the T.S as a body be said to have no special views 
or doctrines to inculcate, no creed and no dogmas, when these are 
‘‘the back-bone of the Society, its very heart and soul”? 

To this we can only answer that it is still another error. That 
these teachings are most undeniably the “back-bone of the Theo- 
sophical Societies” in the H'e.sLbutnotatall inthe East, where such 
Branch Societies number almost five to one inthe West Were these 
special doctrines the “heart and soul” of the whole body, then The- 
osophy and its T.S. would have died out in India and Ceylon since 
1885 — and this is surely not the case. For, not only have they been 
virtually abandoned at Adyar since that year, as there was no one 
to teach them, but while some Brahmin Theosophists were very 
much opposed to that teaching being madepublic, others — themore 
orthodox — positively opposed them as being inimical to their exo- 
teric systems. 

These are self-evident facts. And yet if answered thatitisnot so; 
that the T.S. as a body teaches no special religion but tolerates and 
virtually accepts all religions by never interfering with, or even in- 
quiring after the religious views of its members, our cavillers and 
even friendly opponents, do not feel satisfied. On the contrary; ten 
to one they will non-plus you with the following extraordinary ob- 
jection: 

“Howcan this be, since belief in ‘Esoteric Buddhism’is a sine qua 
non for acceptance as a Fellow of your Society?” 

It is vain to protest any longer; useless, to assure our oppom nts 
that belief in Buddhism, whether esoteric or exoteric, is no more 
expected by, nor obligatory in, our Society than reverence for the 
monkey-godHanuman,him of the singed tail, or belief in Mahomet 
and his canonized mare. It is unprofitable to try and explain that 
since there are in the T.S as many Branhmins, Mussulmans, Parsis, 
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Jews and Christians as there are Buddhists, and more, all cannot 
be expected to become followers of Buddha, nor even of Buddhism, 
howsoever esoteric. Nor can theybe made to realizethattheOccult 
doctrines— a few fundamental teachings of which are broadly out- 
lined in Mr. Sinnett’s “Esoteric Buddhism” — are not the whole of 
Theosophy, nor even the whole of the secret doctrines of the East, 
but a very small portion of these: Occultism itself being but one of 
the Sciences of Theosophy, or the WiSDOM-Religion, and by no 
means the whole of Theosophy. 

So firmly rooted seem these ideas, however, in the mind of the 
average Britisher, that it is like telling him that there are Russians 
who are neitherNihilists norPanslavists,and that every Frenchman 
does not make his daily meal of frogs; he will simply refuse to be- 
lieve you. Prejudice against Theosophy seems to have become 
part of the national feeling. For almost three years the writer of the 
present— helped in this by a host of Theosophists — has tried in 
vain to sweep away from the public brain some of the most fan- 
tastic cobwebs with which it is garnished; and now she is on the 
eve of giving up the attempt in despair! While half of the English 
people will persist inconfusingTheosophy with“esoteric-6wr/-/.rw,” 
the remainder will keep on pronouncing the world-honoured title 
of Buddha as they do — butter. 

It is they also who have started the proposition now generally 
adopted by the flippant pressthat “Theosophy is not a philosophy, 
but a religion,” and “a new sect.” 

Theosophy is certainly not a philosophy, simply because it in- 
cludes every philosophy as every science and religion. But before 
we prove it once more, it may be pertinent to ask how many of our 
critics are thoroughly posted about, say, even the true definition of 
the term coined by Pythagoras, that they should so flippantly deny 
it to a system of which they seem to know still less than they do 
about philosophy? Have they acquainted themselves with its best 
and latest definitions, or even with the views upon it, now regarded 
as antiquated, of Sir W. Hamilton? The answer would seem to be 
in the negative, since they fail to see that every such definition shows 
Theosophy to be the very synthesis of Philosophy in its widest ab- 
stract sense, as in its special qualifications. Let us try to give once 
more a clear and concise definition of Theosophy, and showitto be 
the very root and essence of all sciences and systems. 

Theosophy is “divine”or“god-wisdom.” Therefore, it must be 
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the life-blood of that system (philosophy) which is defined as “the 
science of things divine and human and the causes in which they 
are contained” ( Sir W . Hamilton), Theosophy alone possessing the 
keys to those “causes. ’’Bearing in mindsimply its most elementary 
division, we find that philosophy is the love of, and search after 
wisdom, “the knowledge of phenomena as explained by, and re- 
solved into, causes andreasons, powers and laws.” ( Encyclopedia .) 
When applied to god or gods, it became in every country theology, 
when to material nature, it was called physics and natural history; 
concerned with man, it appeared as anthropology and psychology; 
and when raised to the higher regions it becomes known as meta- 
physics. Such is philosophy — “the scienceofeffectsby their causes” 
— the veryspirit of the doctrineof Karma, ihe mostimportant teach- 
ing under various names of every religious philosophy, and a the- 
osophical tenet that belongs to no one religion but explains them 
all. Philosophy is also called “the science of things possible, inas- 
much as they are possible.” This applies directly to theosophical 
doctrines, inasmuch as they reject miracle ; but it can hardly apply 
to theology or any dogmatic religion, every one of which enforces 
belief in things impossible, nor to the modern philosophicalsystems 
of the materialists who reject even the“possible, ’’whenever the lat- 
ter contradicts their assertions. 

Theosophy claims to explain and to reconcile religion with sci- 
ence. We findG. H. Lewes ( History of Philosophy, vol. I., Prole- 
gomena, p. xviii. )stating that“Philosophy,detachingitswidestcon- 
ceptions from both (Theology and Science), furnishes a doctrine 
which contains an explanation of the world and human destiny .” 
“The office of Philosophy is the systematisation of the conceptions 
furnished by Science. . . . Science furnishes the knowledge, and 
Philosophy the doctrine” ( loc . cit.). The latter can become com- 
plete only on condition of having that “knowledge” and that “doc- 
trine” passed through the sieve of Divine Wisdom, or Theosophy. 

Ueberweg (History of Philosophy) defines Philosophy as “the 
Science of Principles,” which, as all our members know, is the 
claim of Theosophy in its branch-sciences of Alchemy, Astrology, 
and the occult sciences generally. 

Hegel regards it as“the contemplation of the self-development of 
the Absolute,” or in other words as “the representation of the 
Idea” ( Darstellung der Idee). 

The whole of the Secret Doctrine — of which the work bearing that 
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name is but an atom — is such a contemplation and record, as far as 
finite language and limited thought can record the process of the 
infinite. 

Thus it becomes evident that Theosophy cannot be a “religion,” 
still less “a sect,” but it is indeed the quintessence of the highest 
philosophy in all and every one of its aspects Having shown that it 
falls under, and answers fully, every description of philosophy, we 
may add to the above a few more of Sir W. Hamilton’s definitions, 
and prove our statement by showing the pursuit ofthesame inThe- 
osophical literature. This is a task easy enough, indeed. For, does 
not “Theosophy” include “the science of things evidently deduced 
from first principles, ”as well as “the science of truths sensible and 
abstract”?Doesit notpreach“the applications of reason to its legiti- 
mate objects,” and make it one of its “legitimate objects” — to in- 
quire into “the science of the original form of the Ego, or mental 
self,” as also to teach the secret of “the absolute indifference ofthe 
idealandreal”? All ofwhich proves that according to every defini- 
tion — old or new — of philosophy, he who studies Theosophy, 
studies the highest transcendental philosophy. 

Weneednotgo out of our way to notice at any length such foolish 
statements about Theosophy and Theosophists as are foundalmost 
daily in the public press. Such definitions and epithets as “new 
fangledreligion”and“ism,” “the system inventedby thehighpriest- 
ess of Theosophy,” and other remarks as silly, may be left to their 
own fate. They have been and in most cases will be left unnoticed. 

Our age is regarded as being pre-eminently critical: an age which 
analyses closely, and whose public refuses to accept anything of- 
fered for its consideration beforeithasfully scrutinizedthe subject. 
Such is the boast of our century; but such is not quite the opinion 
of the impartial observer. At all events it is an opinion highly ex- 
aggerated since this boasted analytical scrutiny is applied only to 
that which interferes in no way with national, social, or personal 
prejudices. On the other hand everything that is malevolent, de- 
structive to reputation, wickedandslanderous.isreceived with open 
embrace, accepted joyfully, and made the subject of everlasting 
public gossip, without any scrutiny or the slightest hesitation, but 
verily on a blind faith of the most elastic kind. We challenge con- 
tradiction on this point. Neither unpopular characters nor their 
work are judged in our day on their intrinsic value, but merely on 
their author’s personality and theprejudiced opinionthereon ofthe 
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masses. In many journals no literary work of a Theosophist can 
ever hope to be reviewed on its own merits, apart from the gossip 
about its author. Such papers, oblivious of the rule first laid down 
byAristotle.who says that criticism is“a standard of judgingwell,” 
refuse point blank to accept any Theosophical book apart from its 
writer As a first result, the former is judged by the distorted reflec- 
tion of the latter created by slander repeated in the daily papers. 
The personality of the writer hangs like a dark shadow between 
the opinion of the modern journalist and unvarnished truth; and 
as a final result thereare few editors in all Europeand America who 
know anything of our Society’s tenets. 

How can then Theosophy or even the T S. be correctly judged? 
It is nothing newtosay thatthetrue critic ought to know something 
at least ofthe subject he undertakes to analyse. Nor is it very risky 
to addthatnotoneofour pressThersitesknows in the remotest way 
what he is talking about — this, from the large fish to the smallest 
fry;* but whenever the word “Theosophy” is printed and catches 
the reader’s eye, there it will be generally found preceded and fol- 
lowed by abusive epithets and invective againstthe personalities of 
certain Theosophists. The modern editor of the Grundy pandering 
kind, is like Byron’s hero, “ He knew not what to say, and so he 
swore " — at that which passeth his comprehension All such swear- 
ing is invariably based upon old gossip, and stale denunciations of 
those who stand in the moon-struck minds as the “inventors” of 
Theosophy. Had South Sea islanders a daily press of their own, 
they would be as sure to accuse the missionaries ofhavinginvented 
Christianity in order to bring to grief their native fetishism. 

How long, O radiant gods of truth, how long shall this terrible 
mental cecity of the nineteenth century Philosophists last? How 
much longer are they to betold thatTheosophy is nonationalprop- 
erty,no religion, but only the universal code of science and the most 
transcendental ethics that was ever known; that it lies at the root 
of every moral philosophy and religion;and that neitherTheosophy 
per se, nor yet its humble unworthy vehicle.the Theosophical Soci- 
ety, has anything whatever to do with any personality or person- 
alities! To identify it with these is to show oneself sadly defective 
in logic and even common sense To reject the teaching and its 

* From Jupiter Tonans of the Saturday Review down to the scurrilous editors of the 
Mirror. The first may be as claimed one of the greatest authorities living on fencing, and 
the other as great at "muscular" thought reading, yet both are equally ignorant of Theos- 
ophy and as the blind to its real object and purposes as two owls are to day light. 
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philosophy under the pretext that its leaders, or rather one of its 
Founders, lies under various accusations (so far unproven) is silly, 
illogical and absurd. It is, in truth, as ridiculous as it would have 
beenin thedaysof the Alexandrian school of Neo-Platonism, which 
was in its essence Theosophy, to reject its teachings, because it came 
to Plato from Socrates, and because the sage of Athens, besides his 
pug-noseandbaldhead,wasaccused of “blasphemy and of corrupt- 
ing the youth.” 

Aye, kind and generous critics, who call yourselves Christians, 
and boast of the civilisation and progress of your age; you have 
only to be scratched skin deep to find in you the same cruel and 
prejudiced“barbarian”as of old Whenanopportunity offered you 
to sit in public and legal judgment on a Theosophist, who of you 
would rise in your nineteenth century of Christianity higher than 
one of the Athenian dikastery with its 500 jurors who condemned 
Socrates to death? Which of you would scorn to become a Meletus 
or an Anytus.and haveTheosophy and all its adherentscondemned 
on the evidence of false witness to a like ignominious death? The 
hatred manifested in your daily attacks upon the Theosophists is a 
warrant to us for this. Did Haywood have you in his mind’s eye 
when he wrote of Society’s censure: — 

O! that the too censorious world would learn 
This wholesome rule, and with each other bear; 

But man, as if a foe to his own species. 

Takes pleasure to report his neighbour’s faults. 

Judging with rigour every small offence, 

And prides himself in scandal. . . . 

Many optimistic writers would fain make of this mercantile cen- 
tury of ours an age of philosophy and call it its renaissance . We fail 
to find outside of our Society any attempt at philosophical revival, 
unless the word “philosophy”is made to lose its original meaning. 
For wherever we turn we find a cold sneer at true philosophy A 
sceptic can never aspire to that title. He who is capable of imagin- 
ing the universewithits handmaidenNaturefortuitous.andhatched 
like the black hen of the fable, out of a self-created egg hanging in 
space, has neither the power of thinking nor the spiritual faculty of 
perceiving abstract truths; which power and faculty are the first 
requisites of a philosophical mind. We see the entire realm of mod- 
ern Science honeycombed with such materialists, who yet claim to 
be regarded asphilosophers. They either believeinnaught as do the 
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Secularists, or doubt according tothe mannerof the Agnostics Re- 
memberingthetwowise aphorismsby Bacon, the modern-day mate- 
rialist is thus condemned out of the mouth of the Founder of his 
own inductive method, as contrasted withthedeductive philosophy 
of Plato, accepted in Theosophy. Fordoes not Bacon tell us 
that “Philosophy when superficially studied excite doubt; when 
thoroughly explored it dispelsit;”and again, “a //rr/ephilosophy in- 
clineth man's mind to atheism; but depth of philosophy bringeth 
man’s mind about to religion”? 

The logical deduction of the above is, undeniably, that none of 
our present Darwinians and materialists and their admirers, our 
critics, could have studied philosophy otherwise than very “super- 
ficially.” Hence while Theosophists have a legitimate right to the 
title of philosophers — true “lovers of Wisdom” — their critics and 
slanderers are at best philosophicules — the progeny of modern 
PHILOSOPH1SM. 
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THE TIDAL WAVE 

The tidal wave of deeper souls. 

Into our inmost being rolls. 

And lifts us unawares, 

Out of all meaner cares. 

Longfellow 

T HE great psychic and spiritual change now' taking place in 
the realm of the human Soul, is quite remarkable. It began 
towardsthe verycommencement of the now slowly vanishing 
last quarter of ourcentury,and will end— so says a mysticprophecv 
— either for the weal or the woe of civilized humanity with the 
present cycle which will close in 1897. But the great change is not 
effected in solemn silence, nor is it perceived only by the few. On 
the contrary, it asserts itself amid a loud din of busy, boisterous 
tongues, a clash of public opinion, in comparison to which the 
incessant, ever increasing roar even of the noisiest political agitation 
seems like the rustling ofthe yonng forest foliage, on a warm spring 
day. 

Verily the Spirit in man, so long hidden out of public sight, so 
carefully concealed and so far exiled from the arena of modern 
learning, has at last awakened. It now asserts itself and is loudly 
re-demanding its unrecognized yet ever legitimaterights.lt refuses 
to be any longer trampled under the brutal foot of Materialism, 
speculated upon by the Churches, and made a fathomless source 
of income by those who have self-constituted themselves its uni- 
versal custodians. The former would deny the Divine Presence any 
right to existence; the latter would accentuate and prove it through 
their Sidesmen and Church Wardens armed with money-bags and 
collection-boxes. But the Spirit in man — the direct, thoughnowbut 
brokenray and emanation of the UniversalSpirit — hasatlastawak- 
ened. Hitherto, while so often reviled, persecuted and abased 
through ignorance, ambition and greed; while so frequently turned 
by insane Pride “into a blind wanderer, like unto a buffoon mocked 
by a host of buffoons,” in the realm of Delusion, it remained un- 
heard and unheeded Today, the Spirit in man has returned like 
King Lear.fromseeminginsanity to its senses;and, raising its voice. 



THE TIDAL WAVE 


25 


it now speaks in those authoritative tones to which the men of old 
have listened in reverential silence through incalculable ages, until 
deafened by the din and roar of civilization and culture, they could 
hear it no longer . . . 

Look around you and behold! Think of what you see and hear, 
and drawtherefrom yourconclusions. The ageof crass materialism, 
of Soul insanity and blindnesses swiftly passing away. A death strug- 
gle between Mysticism and Materialism is no longer at hand, but 
is already raging. And the party which will win the day at this 
supreme hour will become the master of the situation and of the 
future; i.e., it will become the autocrat and sole disposer of the 
millions of men already born and to be born, up to the latter end of 
the XXth century. If the signs of the times can be trusted it is not 
the Animalists who will remain conquerors This is warranted us 
by the many brave and prolific authors and writers whohavearisen 
of late to defend the rights of Spirit to reign over matter. Many are 
the honest, aspiring Souls now raising themselves like a dead wall 
against the torrent of the muddy waters of Materialism And facing 
t he hither todomineeringflood which is still steadily carrying off into 
unknown abysses the fragments from the wreck of the dethroned, 
cast down Human Spirit, they now command: “So far hast thou 
come; but thou shalt go no further!” 

Amid all this external discord and disorganisation of social har- 
mony; amid confusion and the weak and cowardly hesitations oft he 
masses, tied down to the narrow frames of routine, propriety and 
cant; amid that late dead calm of public thought that had exiled 
from literature every reference to Soul and Spirit and their divine 
working during the whole of the middle period of our century — we 
hear a sound arising Like a clear, definite, far-reaching note of 
promise, the voice of the great human Soul proclaims, in no longer 
timid tones, the rise and almostthe resurrection ofthe human Spirit 
in the masses It is now awakening in the foremost representatives 
of thought and learning; it speaks inthe lowestasinthe highest, and 
stimulates them all to action. The renovated, life-giving Spirit in 
man is boldly freeing itself from the dark fetters of the hitherto all- 
capturing animal life and matter Behold it, saith the poet, as, as- 
cending on its broad, white wings, it soars into the regions of real 
life and light; whence, calm and godlike, it contemplates with un- 
feigned pity those golden idols of the modern materia leu It with their 
feet of clay, which have hitherto screened from the purblind masses 
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their true and living gods. . . . 

Literature — once wrote a critic — is the confession of social life, 
reflecting all its sins, and all its acts of baseness as of heroism. In 
this sense a book is of a fargreater importancethanany man. Books 
do not represent one man, but they are the mirror of a host of men. 
Hence the great English poet-philosopher said of books, that he 
knew that they were as hard to kill and as prolific as the teeth of 
the fabulous dragon; sow them hither and thither and armed war- 
riors will grow out of them. To kill a good book, is equal to killing 
a man. 

The “poet-philosopher” is right. 

A new era has begun in literature, this is certain. New thoughts 
and new interests have created new intellectual needs; hence a new 
race of authors is springing up. And this new species willgradually 
and imperceptibly shut out the old one, those fogies of yore who, 
though they still reign nominally, are allowed to do so rather by 
force ofhabit than predilection. It is not he whorepeats obstinately 
and parrot-like the old literary formulae and holds desperately to 
publishers’ traditions, who will find himself answering to the new 
needs; not the man who prefers his narrow party discipline to the 
search for the long-exiled Spirit of man and the now lost Truths; 
not these, but verily he who, parting company with his beloved 
“authority,”lifts boldly andcarrieson unflinchingly thestandardof 
the Future Man. It is finally those who, amidst the present whole- 
sale dominion of the worship of matter, material interests and 
selfishness, will have bravely fought for human rights and man's 
divine nature, who will become, if they only, win the teachers of 
the masses in the coming century, and so their benefactors. 

But woetotheXXthcentury ifthe now reigning school ofthought 
prevails, for Spirit would once more be made captive and silenced 
till the end of the now coming age. It is not the fanatics of the dead 
letter in general, nor the iconoclasts and Vandals who fight the new 
Spirit of thought, nor yet the modern Roundheads, supporters of 
the old Puritanreligious and social traditions, who will ever become 
the protectors and Saviours of the now resurrectinghuman thought 
and Spirit. It is not these too willing supportersofthe old cult, and 
the mediaeval heresies of those who guard like a relic every error 
of their sect or party, who jealously watch over their own thought 
lest it should, growing out of its teens, assimilate somefresher and 
morebeneficent idea — not these who are the wise men of the future. 
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It is not for them that the hour of the new historical era will have 
struck, but for those who will have learnt to express and put into 
practice the aspirations as well as the physical needs of the rising 
generations and of the now trampled-down masses. In order that 
one should fully comprehend individual life with its physiological, 
psychic and spiritual mysteries, he has to devote himself with all 
the fervour of unselfish philanthropy and love for his brother men, 
to studying and knowing collective life, or Mankind. Without pre- 
conceptions or prejudice, as also without the least fear of possible 
results in one or another direction, he has to decipher, understand 
and remember the deep and innermost feelings and the aspirations 
of the poor people’s great and suffering heart. To do this he has 
fir st “to attune his soul with that of Humanity, ”as the old philosophy 
teaches;to thoroughly master the correct meaning of every line and 
word in the rapidly turning pages of the Book of Life of Mankind 
and to be thoroughly saturated with the truism that the latter is a 
whole inseparable from his own Self. 

How many of such profound readers of life may be found in our 
boasted age of sciences and culture? Of course we do not mean 
authors alone, but ratherthe practicalandstill unrecognized, though 
well known, philanthropists and altruists of our age; the people’s 
friends, the unselfish lovers of man, and the defenders of human 
right to the freedom of Spirit. Few indeed are such; for they are 
the rare blossoms of the age. and generally the martyrs to preju- 
diced mobs and time-servers Like those wonderful“Snow flowers” 
of Northern Siberia, which, in order to shoot forth from the cold 
frozen soil, have to pierce through a thick layer of hard, icy snow, 
so these rare characters have to fight their battles all their life with 
cold indifference and human harshness, and with the selfish ever- 
mocking world of wealth. Yet, it is only they who can carry out the 
task of perseverance. To them alone is given the missionofturning 
the “Upper Ten” of social circles from the broad and easy highway 
of wealth, vanity and empty pleasures into the arduous and thorny 
path of higher moral problems, and the perception of loftier moral 
duties than they are now pursuing. It is also those who, already 
themselves awakened to a higher Soul activity, are being endowed 
at the same time with literary talent, whose duty it is to undertake 
the part of awakening the sleeping Beauty and the Beast, in their 
enchanted Castle of Frivolity, to real life and light. Let all those 
who can, proceed fearlessly with this idea uppermost in their mind. 
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and they will succeed. It is the rich who have to be regenerated, if 
we would do good to the poor; for it is in the former that lies the 
root of evil ofwhich the“disinherited”classesare but the too luxu- 
riant growth. This may seem at first sight paradoxical, yet itistrue, 
as may be shown. 

In the face of the present degradation of every ideal, as also of the 
noblest aspirations of the human heart, becoming each day more 
prominent inthehigherclasses,whatcanbe expected from the“great 
unwashed”? It is the head that has to guide the feet, and the latter 
are to be hardly held responsible for their actions Work, therefore, 
to bring about the moral regeneration of the cultured but far more 
immoral classes before youattempt to do the same for ourignorant 
younger Brethren. The latter was undertaken years ago, and is car- 
ried on to this day, yet with no perceptible good results. Is it not 
evident that the reason for this lies inthefactthat[except] for a few 
earnest, sincere and all-sacrificing workers in that field, the great 
majority of the volunteers consists of those same frivolous, ultra- 
selfish classes, who “play at charity”and whose ideasofthe amelio- 
ration of the physical and moral status of the poor are confined to 
the hobby that money and the Bible alone can do it We say that 
neither of these can accomplish any good; for dead-letter preaching 
and forced Bible-reading develop irritation and later atheism, and 
money as a temporary help finds its way into the tills of the public- 
houses rather than serves to buy bread with. The root of evil lies, 
therefore, in a moral not in a physical cause. 

If asked, what is it then that will help, we answerboldly: — Theo- 
sophical literature; hastening to add that under this term. neither 
books concerning adepts and phenomena, nor the Theosophical 
Society publications are meant. 

Take advantage of, and profit by, the “tidal wave” which is now 
happily overpowering half of Humanity. Speak to the awakening 
Spirit of Humanity, to the human Spirit and the Spiritin man, these 
three in One and the One in All. Dickens and Thackeray both born 
a century toolate — or a century too early — came between two tidal 
waves of human spiritual thought, and though they have done yeo- 
man service individually and induced certain partial reforms, yet 
they failed to touch Society and the masses at large What the 
European world now needs is a dozen writers such as Dostoevsky, 
the Russian author, whose works, though terra incognita for most, 
arestill well known on the Continent, as also in England and Amer- 
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ica among the cultured classes. And what the Russian novelist has 
done is this: — he spoke boldly and fearlessly the most unwelcome 
truths to the higher and even to the official classes — the latter a far 
more dangerous proceeding than the former. And yet,behold,most 
of the administrative reforms during the last twenty years are due 
to the silent and unwelcome influence of his pen As oneofhiscritics 
remarks, the great truths uttered by him were felt by all classes so 
vividly and so strongly that people whose views weremost diametri- 
cally opposed to his own could not but feel the warmest sympathy 
for this bold writer and even expressed it to him. 

In the eyes of all, friends or foes, he became the mouthpiece of 
the irrepressible no longer to be delayed need felt by Society, to 
look with absolute sincerity into the innermost depths of its 
own soul, to become the impartial judge of its own actions and 
its own aspirations. 

Every new current of thought, every new tendency of the age 
had and ever will have, its rivals, as its enemies, some counter- 
acting it boldly but unsuccessfully, others with great ability. But 
such, are always made of the same paste, so to say, common to 
all. They are goaded to resistance and objections by the same 
external, selfish and worldly objects, the same material ends and 
calculations as those that guided their opponents. While point- 
ing out other problems and advocating other methods, in truth, 
they cease not for one moment to live with their foes in a world 
of the same and common interests, as also to continue in the 
same fundamental identical views on life. 

That which then became necessary was a man, who, standing 
outside of any partizanship or struggle for supremacy, would 
bring his past life as a guarantee of the sincerity and honesty of 
his views and purposes; one whose personal suffering would be 
an imprimatur to the firmness of his convictions, a writer finally, 
of undeniable literary genius: — for such a man alone, could pro- 
nounce words capable of awakening the true spirit in a Society 
which had drifted away in a wrong direction. 

Just such a man was Dostoevsky — the patriot-convict, the 
galley-slave, returned from Siberia; that writer, far-famed in 
Europe and Russia, the pauper buried by voluntary subscription, 
the soul-stirring bard, of everything poor, insulted, injured, 
humiliated; he who unveiled with such merciless cruelty the 
plagues and sores of his age. . . . 

It is writers of this kind that are needed in our day of reawaken- 
ing; not authorswritingfor wealth or fame, but fearless apostles of 
the livingWordofTruth; moral healersofthe postulous sores of our 
century. France has her Zola whopoints out, brutallyenough, yet 
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still true to life — the degradation and moral leprosy of his people. 
But Zola, while castigating the vices of the lower classes, has never 
dared to lash higher with his pen than the petite bourgeoisie, the 
immorality of the higher classes being ignored by him. Result, the 
peasants who do not read novels have not been in the least affected 
by his writings, and the bourgeoisie caring little for th tpiebs, took 
such notice of Pot bouille as to make the French realist lose all de- 
sire of burning his fingers again at their family pots. From the first 
then, Zola has pursued a path which though bringing him to fame 
and fortune has ledhimnowherein so far assalutary effects are con- 
cerned. 

Whether Theosophists, in the present or future, will ever work 
out a practical application of the suggestion is doubtful. To write 
novels with a moral sense in them deep enough to stir Society, re- 
quires a great literary talent and a born theosophist as was Dos- 
toevsky — Zola standing outside of any comparison with him. But 
such talents are rare in all countries. Yet, even in the absence of 
such great gifts one may do good in a smaller and humbler way by 
taking note and exposing in impersonal narratives the crying vices 
and evils of the day, by word and deed, by publications and practi- 
cal example. Let the force of that example impress othersto follow 
it; and then instead of deriding our doctrines and aspirations the 
men of the XXth, if not the XIXth century will see clearer, and 
judge with knowledge and according to facts instead of prej'udg- 
ing agreeably to rooted misconceptions. Then and not till then 
will the world find itself forced to acknowledge that it was wrong, 
and that Theosophy alone can gradually create a mankind as har- 
monious and as simple-souled as Kosmos itself; but to effect this 
theosophists have to act as such. Having helped to awaken the spirit 
in many a man — we say this boldly, challenging contradiction — 
shall we now stop instead of swimming with the Tidal Wave? 
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WHY I DO NOT RETURN TO INDIA 

To my Brothers of Aryavarta, 

In April, 1890, five years elapsed since I left India. 

Great kindness has been shown to me by many of my Hindu 
brethren at various times since I left; especially this year (1890), 
when, ill almost to death, I have received from several Indian 
Branches letters of sympathy, and assurances that they hadnot for- 
gotten her to whom India and the Hindus have been most of her 
life far dearer than her own Country. 

It is, therefore, my duty to explain why I do not return to India 
and my attitude with regard to the new leaf turned in the history of 
theT.S. by my being formally placed at the head of theTheosophical 
Movement in Europe. For it is not solely on account of bad health 
that I do not return to India. Those who have saved me from death 
at Adyar, and twice since then, could easily keep me alive there as 
They do me here. There is a far more serious reason. A line of 
conduct has been traced for me here, and I have found among the 
English and Americanwhat Ihavcso far vainly sought for in India. 

In Europe and America, during the last three years, I have met 
with hundreds of men and women who have the courage to avow 
their conviction of the real existence of the Masters, and who are 
working for Theosophy on Their lines and under Their guidance, 
given through my humble self. 

In India, on the other hand, ever since my departure, the true 
spirit of devotion to the Masters and the courage to avow it has 
steadily dwindled away. At Adyar itself, increasing strifeandcon- 
fiict has raged between personalities; uncalled for and utterly un- 
deserved animosity — almost hatred — has been shown towards me 
by several members of the staff. There seems to have been some- 
thing strange and uncanny going on at Adyar, during these last 
years. No sooner does a European, most Theosophically inclined, 
most devoted to the Cause, and the personalfriendofmyself or the 
President, set his foot in Headquarters, than he becomes forthwith 
a personal enemy to one or otherof us, and what is worse, ends by 
injuring and deserting the Cause. 
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Let it be understood at once that I accuse no one. Knowing what 
I do of the activity of the forcesof KaliYuga,at work toimpede and 
ruin the Theosophical Movement, I do not regard those who have 
become, one after the other, my enemies — and that without any 
fault of my own — as I might regard them, were it otherwise. 

One of the chief factors in the reawakening of Aryavarta which 
has been part of the work of the Theosophical Society, was the ideal 
of the Masters. But owing to want of judgment, discretion, and dis- 
crimination, and the liberties taken with Their names and Person- 
alities, great misconception arose concerning Them. I was under 
the most solemn oath and pledge never to reveal the whole truth to 
anyone, excepting to those who, like Damodar, had been finally 
selected and called by Them. All that I was then permitted toreveal 
was, that there existed somewhere such great men; that some of 
Them were Hindus; that They were learned as none others in all 
the ancient wisdom of Gupta Vidya, and had acquired all the Sid- 
dhis; not as these are represented in tradition and the ‘blinds’ of 
ancient writings, but as they are in fact and nature; and also that 
I was a Chela of one of Them. However, in the fancy of some 
Hindus, the most wild and ridiculous fanciessoongrewupconcern- 
ing Them. They were referred to as “Mahatmas” and still some 
too enthusiastic friends belittled Them with their strange fancy- 
pictures;ouropponents,describingaMahatmaas a fullJivanmukta, 
urged that, as such, He was debarred from holding any communica- 
tion whatsoever with persons living in the world. They also main- 
tained that as this is the Kali Yuga, it was impossible that there 
could be any Mahatmas at all in our age. 

These early misconceptionsnotwithstanding,the idea oftheMas- 
ters.and belief in Them, has already brought its good fruit in India. 
Their chief desire was to preserve thetruereligious and philosophi- 
cal spirit of ancient Indiajto defend the Ancient Wisdomcontained 
in its Darshanas and Upanishads against the systematic assults of 
the missionaries; and finally to reawaken the dormant ethical and 
patriotic spirit in those youths in whom it had almost disappeared 
owing to college education. Much of this has been achieved by and 
through the Theosophical Society, in spite of all its mistakes and 
imperfections. 

Had it not been for Theosophy, would India have had her Tuka- 
ram Tatya doing now the priceless work he does, and which no one 
in India ever thought of doing before him? Without the Theo- 
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sophical Society, would India have ever thought of wrenching 
from the hands of learned but unspiritual Orientalists the duty of 
reviving, translating and editing the Sacred Books of theEast, of 
popularizing and selling them at a far cheaper rate, and at the same 
time in a far more correct form than had ever been done at Oxford? 
Would our respected and devoted brother Tukaram Tatya himself 
have ever thought of doing so, had he not joined the Theosophieal 
Society?WouldyourpoliticalCongress itself haveeven been apossi- 
bility, without the Theosophieal Society? Most important of all, 
one at least among you has fully benefited by it; and if the Society 
had never given to India but that one future Adept (Damodar) who 
has now the prospect of becoming one day a Mahatma. Kali Yuga 
notwithstanding, that alone would be proof that it was not founded 
at New York and transplanted to India in vain. Finally, if any one 
among the three hundred millions of India can demonstrate, proof 
in hand, that Theosophy, the T.S , or even my humble self, have 
been the means of doing the slightest harm, either to the country or 
any Hindu, that the Founders have been guilty of teaching perni- 
cious doctrines, or offering bad advice — then and then only, can it 
be imputed to me as a crime that I have brought forward the ideal 
of the Masters and founded the Theosophieal Society. 

Aye, my good and never-to-be-forgotten Hindu Brothers, the 
name alone of the holy Masters, which wasat one time invoked with 
prayers for Their blessings, from one end of India to the other — 
Their name alone has wrought a mighty change for the better in 
your land. It is not toColonel Olcott or tomyself that you oweany- 
thing, but verily to these names, which, but a few years ago, had be- 
come a household word in your mouths. 

Thus it was that, so long as I remained at Adyar, things went on 
smoothly enough, because one or other of the Masters was almost 
constantly present among us, and their spirit ever protected the 
Theosophieal Society from real harm. But in 1884. Colonel Olcott 
and myself left for a visit to Europe, and while we were away the 
Padri-Coulomb“thunderbolt”descended. I returned in November, 
and was taken most dangerously ill. It was during that time and 
ColonelOlcott’s absence in Burma, that the seeds of all future strifes, 
and— let me say at once— disintegration of the Theosophieal Soci- 
ety, were planted by our enemies What with the Patterson-Cou- 
lomb-Hodgson conspiracy, and the faint-heartedness of the chief 
Theosophists.thattheSociety did not thenand therecollapse should 
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be sufficient proof of how it was protected. Shaken in their belief, 
the faint-hearted began to ask: “Why, if the Masters are genuine 
Mahatmas, have They allowed such things to take place, or why 
have They not used Their powers to destroy this plot or that con- 
spiracy, or even this or that man and woman?” Yet it had been ex- 
plainednumberless timesthatno Adept of theRight Path will inter- 
fere with the just workings of Karma. Not even the greatest of 
Yogiscandivert the progress of Karma, or arrest the natural results 
of actions for more than a short period, and even in that case, these 
results willonly reassert themselveslater with eventenfoldforce,for 
such is the occult law of Karma and the Nidanas. 

Nor again will even the greatest of phenomena aid real spiritual 
progress We have each of us to win our Moksha or Nirvana by our 
own merit, not because a Guru or Deva will help to conceal our 
shortcomings. There is nomerit in having been created an immacu- 
late Deva or in being God; but there is the eternal bliss of Moksha 
looming forth for the man who becomes as a God and Deity by 
his own personal exertions. It is the mission of Karma to punish 
the guilty and not the duty of any Master. But those who act up to 
Their teaching and live the life of which They are the best exem- 
plars, will never be abandoned by Them, and will always find Their 
beneficent help whenever needed, whether obviously or invisibly. 
This is of course addressed to those who have not yet quite lost 
their faith in Masters; those who have never believed, or have 
ceased to believe in Them, are welcome to their own opinions. No 
one,exceptthemselves perhapesomeday.willbe thelosers thereby. 

As for myself, who can charge me with having acted like an im- 
poster? with having, for instance, taken one single pie* from any 
living soul? with having ever asked for money, or with having ac- 
cepted it, notwithstanding that I was repeatedly offered large sums? 
Those who, inspite of this, have chosento think otherwise, will have 
to explain what even my traducers of thePadri class and Psychical 
Research Society have been unable to explain to this day, viz., the 
motive for such fraud. They will have to explain why, instead of 
takingandmaking money, I gave away to the Societyevery penny I 
earnedby writingforthepapers;why at the same time I nearlykilled 
myselfwithoverwork andincessant labouryear after year, until my 
health gave way, so that but for my Master’srepeatedhelp, I should 
have died long ago from the effects of such voluntary hard labour. 


* P/e, i.e., "Penny.'' A pie is the smallest Anglo-Indian coin. — Eds. 
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For the absurd Russian spy theory, if it still finds credit in some 
idiotic heads, has long ago disappeared, at any rate from theofficial 
brains of the Anglo-Indians 

If, I say, at that critical moment, the members of the Society, and 
especially its leaders at Adyar. Hindu and European, had stood to- 
gether asone man, firm in theirconviction of the reality and power 
oftheMasters, Theosophy would havecomeout more triumphantly 
than ever, and none of their fears would have ever been realized, 
however cunning the legal traps set for me, and whatever mistakes 
and errors of judgment I, their humble representative, might have 
made in the executive conduct of the matter. 

But the loyalty andcourageofthe Adyar Authorities, and of the 
few Europeans whohadtrustedintheMasters.were not equal to the 
trial when it came. In spite of myprotests, I was hurried away from 
Headquarters. Ill as I was, almost dying intruth, as the physicians 
said. yet I protested, and would have battled forTheosophy inlndia 
to my last breath, had I found loyal support But some feared legal 
entanglements, some the Government, while my best friends believed 
in the doctors’ threats that I must die if I remained in India. So I 
was sent to Europe to regain my strength, with a promise ofspeedy 
return to my beloved Aryavarta. 

Well, I left, and immediately intrigues and rumours began. Even 
at Naples already, I learnt that I was reported to be meditating to 
start in Europe “a rival Society” and “burst up Adyar” (!!) At this I 
laughed. Then it was rumoured that I had been abandoned by the 
Masters, been disloyal to Them, done this or the other. None of it 
had the slightest truth or foundation in fact. Then I was accused 
of being, at best, a hallucinated medium , who had mistaken 
“spooks” for living Masters: while others declared that the real 
H. P. Blavatsky was dead — had died through the injudicious use 
of Kundalini — and that the form had been forthwith seized upon 
by a Dugpa Chela, who was the present H.P.B Some again held 
me to be a witch, a sorceress, who for purposes of her own played 
the part of a philanthropist and lover of India, while in reality bent 
upon the destruction of all those who had the misfortune to bepsy- 
cbologised by me. Tn fact, the powers of psychology attributed to 
me by my enemies, whenever a fact or a “phenomenon” could not 
be explained away, are so great that they alone would have made 
of me a most remarkable Adept— independently of any Masters or 
Mahatmas. In short, up to 1886, when the S.P R. Report was pub- 
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lished and this soap-bubble burst over our heads, it was one long 
series of false charges, every mail bringing something new. I will 
name no one; or does it matter who said a thing and who repeated 
it. One thing iscertain; with theexception of Colonel Olcott, every- 
one seemed to banish the Masters from their thoughts and Their 
spirit from Adyar. Every imaginable incongruity was connected 
with these holy names, and I alone was held responsible for every 
disagreeable event that took place. every mistake made. In a letter 
received from Damodar in 1886, he notified me that the Masters’ 
influence was becoming with every day weaker at Adyar; that They 
were daily represented as less than“second-rate Yogis, ’’totally de- 
nied by some, while even those who believed in, and had remained 
loyal to Them, feared even to pronounce Their names. Finally, he 
urged me very strongly to return, saying that of course theMasters 
would see that my healthshould not suffer from it. I wrote to that 
effect toColonelOlcott, imploring him to let me return, and prom- 
isingthatlwouldlive at Pondicherry, if needed, should my presence 
not be desirable at Adyar. To this I received the ridiculous answer 
that no sooner should I return, than I should be sent to the Anda- 
man Islands as a Russian spy, which of course Colonel Olcott 
subsequently found out to beabsolutely untrue. The readiness with 
which such a futile pretext for keeping me from Adyar was seized 
upon, shows inclear colours the ingratitude of those to whom I had 
givenmylife and health. Nay more, urged on, as 1 understood, by 
theExecutiveCouncil, under theentirely absurdpretextthat, incase 
of my death, my heirs might claim a share in the Adyar property, the 
President sent me a legal paper to sign, by which I formally re- 
nounced any right to the Headquarters or even tolivethere without 
theCouncil’spermission. This, although I had spent several thou- 
sand rupees of my own private money, and had devoted myshareof 
the profits of The Theosophist to the purchase of the house and its 
furniture Nevertheless I signed the renunciation without one word 
of protest. I saw 1 was not wanted, and remained in Europe in spite 
of my ardent desire to return to India. How could I do otherwise 
than feel that all my labours had been rewarded with ingratitude, 
when my most urgent wishes to return were met with flimsyexcuses 
and answers inspired by those who were hostile to me? 

The result of this is too apparent. You know too well the state 
of affairs in India for me to dwell longer upon details. In a word, 
since my departure, not only has the activity of the movement there 
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graduallyslackened,but those for whom I had the deepest affect ions, 
regarding themasamother would herownsons,have turned against 
me. While in the West, no sooner had I accepted the invitation to 
come to London, than I found people — the S P R. Reportand wild 
suspicions and hypotheses ram pant in every direction notwithstand- 
ing — to believe in the truth of the great Cause I have struggled for, 
and in my own bona fiJes. 

Acting under the Master’s orders I began a new movement in the 
West on the original lines; I founded Lucifer, and the Lodge which 
bears my name. Recognizing the splendid work done at Adyar by 
Colonel Olcott and other stocarry out the second of the three objects 
of the T.S , viz., to promote the study of Oriental Literature, I was 
determined to carry out here thetwo others. All know with what 
success this had been attended Twice Colonel Olcott was asked to 
come over, and then I learned that I was once mote wanted in India 
— at any rate by some But the invitation came too late; neither 
would my doctor permit it. nor can I, if I would be true to my life- 
pledgeand vows, now live at the Headquarters from which the Mas- 
ters and Their spirit are virtually banished The presence of Their 
potraits will not help; They are a dead letter. The truth is that I 
cun never return to Indiainany othercapacity than as Theirfaithful 
agent. And as, unless They appear among the Council in propria 
persona (which They will certainly never do now), no advice of 
mine on occult lines seems likely to be accepted, as the fact of my 
relations with the Masters is doubted,even totally denied by some; 
and 1 myself having no right to the Headquarters, what reason is 
there, therefore, for me to live at Adyar? 

The fact is this: In my position, half-measures are worse than 
none. People have either to believe entirely in me, or to honestly 
disbelieve. No one, no Theosophist,is compelled to believe, butit is 
worse than useless for people to ask me to help them, if they do not 
believe in me. Here in Europe and America are many who have 
never flinched in their devotion to Theosophy; consequently the 
spread of Theosophy and of theT S., in the West, during the last 
three years, has been extraordinary. The chief reason for this is 
that I was enabled and encouraged by the devotion of an ever- 
increasing number of members to theCa use and to Those who guide 
it, to establish an Esoteric Section, in which I can teach something 
of what I have learned to those who have confidence in me, and who 
provethisconfidence by theirdisinterested work for Theosophy and 
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the T.S. For the future, then, it is my intention to devote my life 
and energy to theE.S.,and to the teachingofthose whoseconfidence 
I retain. It is useless that I should use the little time I have before 
me to justify myself before those who do not feel sure about the 
real existence of the Masters, only because, misunderstanding me, 
it therefore suits them to suspect me. 

And let me say at once, to avoid misconception, that my only 
reason for accepting the exoteric direction of European affairs, was 
to save those who really have Theosophy at heart and work for it 
and the Society, frombeing hampered by those whonot only do not 
care for Theosophy, as laid out by the Masters, but are entirely 
working against both, endeavouring to undermine and counteract 
the influence of the good work done, both by open denial of theex- 
istence of the Masters, by declared and bitter hostility to myself, 
and also by joining forces with the most desperate enemies of our 
Society. 

Half-measures, I repeat, are no longer possible. Either I have 
stated the truth as I know it about the Masters, and teach what I 
have been taught by them, or I have invented both Them and the 
Esoteric Philosophy. There are those among the Esotericists of the 
inner group who say that if I have done the latter, then I must my- 
self be a “Master.” However it may be, there is no alternative to 
this dilemma. 

The only claim, therefore, which India could ever have upon me 
would be strong only in proportion to the activity of the Fellows 
there for Theosophy and their loyalty to the Masters. You should 
not need my presence among you to convince you of the truth of 
Theosophy, any more than your American brothers need it. A con- 
viction that wanes when any particular personality is absent is no 
conviction at all. Know, moreover, that any further proof and 
teaching I can give only to the Esoteric Section, and thisforthe fol- 
lowing reason: its members are the only ones whom I have the 
right to expel for open disloyalty to their pledge ( not tome, H.P B , 
but to their Higher Self and the Mahatmic aspect of the Masters ),a 
privilege I cannot exercise with F.T. S.’s at large, yet one which isthe 
only means of cutting off a diseased limb from the healthy body of 
the Tree, and thus save it from infection. I can care only for those 
whocannot be swayed by every breath of calumny, and everysneer, 
suspicion, or criticism, whoever it may emanate from. 

Thenceforth let it be clearly understood that the rest of my life 
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is devoted only to those who believe in the Masters, and arewilling 
to work for Theosophy as They understand it, and for the T.S. on 
the lines upon which They originally established it. 

If, then, my Hindu brothers really and earnestly desire to bring 
about the regeneration of India, if they wish to ever bring back the 
days when the Masters, in the ages of India’s ancient glory, came 
freely among them, guiding and teaching the people; then let them 
cast aside all fear and hesitation, and turn a new leaf in the history 
of the Theosophical Movement. Let them bravely rally around the 
President-Founder, whether I am in India or not, as around those 
few true Theosophists who have remained loyal throughout, and 
bid defiance to all calumniators and ambitious malcontents — both 
without and within the Theosophical Society. 



Path, June, July & August 1892 


SHE BEING DEAD YET SPEAKETH 

[In the will of the late H. P Blavatsky was made the request 
that her friends should assemble on the anniversary of her death 
and read passages from the Bhagavad-Gita and the Light of Asia 
This was accordingly done on May 8th, in Adyar, London, New 
York, and other places. In New York, among other interesting 
items reported at the time. Mrs. J. Campbell Keightley read, after 
a few introductory remarks, extracts from the private letters of 
H.P.B. In response to many requests we print these as follows 
The remarks, being extemporaneous, are quoted from memory.] 

Mr. President, Friends: 

This being the first occasion upon which I have ever spoken in 
public, 1 will ask you to condone my inexperience while 1 make 
a few remarks upon the extracts chosen from the letters of 
Madame Blavatsky to a few friends. 

In regard to Mme. Blavatsky, the world, to use a phrase of 
Charles Lamb, was “the victim of imperfect sympathies.” It 
failed to know her; that failure was its own great loss. Among 
the many accusations flung at her was one which, at the last 
ditch, it never failed to make; it said that Mme Blavatsky had no 
Moral Ideal. This was false. 

She had this ideal; she had also the Eastern reverence for an 
ideal — a reverence to the Western world unknown. We might 
hence expect to find her teaching that ideal to a great extent un- 
der the privacy of a pledge, and there are indications of this in 
all that has been published concerning the Esoteric School. That 
her ideal was ever present to her mind and heart these extracts 
from private letters to her friends will show. 

Her main teaching can be reduced to the following proposi- 
tions: 

That Morals have a basis in Law and in fact. 

That Moral Law is Natural Law. 

That Evolution makes for Righteousness. 

That the “fundamental identity of all souls with the Oversoul” 
renders moral contagion possible through the subtle psychic 
medium. 

That the Spiritual Identity of all Being renders Universal 
Brotherhood the only possible path for truth-seeking men. 

She distrusted the appeal to sentiment. She saw that existing 
religions fail in it; that modern civilization frustrates it; that 
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emotionalism is no basis for the Will which annuls all temptations 
of the flesh, and the Faith which shall make mountains move. 

Hence she taught the scientific aspect and bearing of sin. 
Taught that Universal Law', in every department, rigidly opposes 
and avenges the commission of sin, showing the free will of man 
counterbalanced by the declaration “Vengeance is mine, saith 
the Law; I will repay.” She taught that the awful responsibility of 
the occultist, extending down to the least atom of substance, 
forever forbade our asking that question of Cain which we do 
ask daily — “Am I my Brother’s keeper?” She taught that the 
deep reply reverberated down the ages, as we may read it in our 
bibles: “What hast thou done? The voice of thy brother’s blood 
crieth to me from the ground.” 

Justice she taught, and the true discrimination of it; Mercy, 
too, and Love. She wrote of one: “He has developed an extra- 
ordinary hatred to me, but I have loved him too much to hate 
him.” Above all she taught that “the pure in heart see God”; 
taught it as a scientific fact; showed it to be, so to say, materially 
as well as spiritually possible through the spiritual laws working 
in the one Substance, and, in the showing, lifted our courage 
higher than the visible stars. 

The first of these extracts from H.P.B.’s letters is dated Nov. 
29, 1878, and is interesting from the fact that it speaks of the 
original institution of three degrees of the T.S., a fact often dis- 
puted in these later days. 


Y OU will find the aims andpurposesoftheTheosophicalSoci- 
ety in the two inclosed circulars. It is a brotherhood of 
humanity, establishedto make away with all and everydog- 
matic religion founded on dead-letter interpretation, and to teach 
people and every member to believe but in one impersonal God;to 
rely upon his (man’s) own powers; to consider himself his only 
saviour; to learn the infinitude of the occult psychological powers 
hidden within his own physical man; to develop these powers; and 
to give him the assuranceof the immortality of his divine spiritand 
thesurvival of his soul;to make him regard every man of whatever 
race, color, or creed, and to prove to him that the only truths re- 
vealed to man by superior men (not a god) are contained in the 
Vedas of the ancient Ary as of India. Finally, to demonstrate to him 
that there never were, will be, nor are, any miracles; that there can 
be nothing ‘supernatural’in this universe, andthat onearth.at least 
the only god is man himself. 
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“It lies within his powers to become and to continue a god after 
the death of his physical body. Our society receives nothing the 
possibility of which it cannot demonstrate at will. Webelievein the 
phenomena, but wedisbelieveintheconstant intervention of'spirits’ 
to produce such phenomena. We maintain that the embodiedspirit 
has more powers to produce them than a disembodied one. We 
believe in the existence of spirits, but of many classes, the human 
spirits being but one class of the many. 

“The Society requires of its members but the time they can give 
it without encroaching upon that due to their private affairs. There 
are three degrees of membership It is but in the highest or third 
that members have to devote themselves quasi entirely to the work 
of the T.S. . . . 

“Everyone is eligible, provided he is an honest, pure man or 
woman, no free lover, and especially no bigoted Christian. We go 
dead against idolatry, and as much against materialism.” 

“Of the two unpardonable sins, the first is Hypocrisy — Peck- 
sniffianism. Better one hundred mistakes through unwise, injudi- 
cious sincerity and indiscretion than Tartuffe-like saintship as the 
whitened sepulchre, and rottenness and decay within This is not 
unpardonable, but very dangerous. . .. doubt, eternal wavering— it 
leads one to wreck. ..One little period passed without doubt, mur- 
muring, and despair; what a gain it would be; a period a mere tithe 
of what every one of us has had to pass through. But every one 
forges his own destiny.” 

“Those who fall offfrom our living human Mahatmas tofall into 
the Saptarishi — the Star Rishis, are no Theosophists.” 

“Allow me toquotefrom a veryesoterically wise and exoterically 
foolish book, the work and production of some ancient friends and 
foes:‘Thereismorejoy in the Kingdom of Heaven for one repentant 
sinner than for ninety-nine saints.’. . . Let us be just and give to 
Caesar what is Caesar’s, however imperfect, even vicious, Caesar 
may be. ‘Blessed be the peacemakers, ’said another old adept of 107 
years B.C., and the saying is alive and kicks to the present day 
amongst the Masters.” 

“The Esoteric Section is to be a School for earnest Theosophists 
who would learn more (than they can from published works) of 
the true Esoteric tenets There is no room for despotism or rul- 

ing in it; no money to pay or make; no glory for me, but a series of 
misconceptions, slanders, suspicions, and ingratitude in almost an 
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immediate future: 1 but if out of the . . . Theosophists who have al- 
ready pledged themselves I can place on the rightandtruepathhalf 
a dozen or so, I will die happy. Many are called, few are chosen. 
Unless they comply withthelines you speak of, traced originally by 
the Masters, they cannot succeed. 2 3 1 can only showthe way tothose 
whose eyes are open to the truth, whose souls are full of altruism, 
charity, and love for the whole creation, and who think of them- 
selves last. The blind . . . will never profit by theseteachings. They 
would make of the ‘strait gate’ a large public thoroughfare leading 
not to the Kingdom of Heaven, now and hereafter, to the Buddha- 
Christos in the Sanctuary of our innermost souls, but to their own 
idols with feet of clay. . . .The Esoteric Section is not of the earth, 
earthy; it does not interfere with the exoteric administration of 
Lodges; takes no stock in external Theosophy, has no officers or 
staffineedsnohalls or meeting rooms ... Finally, it requires neither 
subscription fees nor money, for ‘as I have not so received it, I shall 
not so impart it.’ and that I would rather starve in the gutte r than 
take one penny for my teaching of thesacred truths. . . Here I am 
with perhaps a few years or a few months only (Master knowethf 
to remain on earth in this loathsome, old, ruined body; and I am 
ready to answer the call of any good Theosophist who works for 
Theosophy on the tines traced by the Masters, and as ready as the 
Rosier ucian pelican to feed with my heart’s blood thechosen‘Seven.‘ 
He who would have his inheritance before I die. ..let him ask first. 
What I have, or rather what I am permitted to give, I will give.” 

“Many are called but few are chosen. Well.no need breaking my 
heart over spilt milk. Come what may, I shall die at my post.Theo- 
sophical banner in hand, and while I live I do fervently hope that all 
the splashes of mud thrown at it will reach me personally. At any 
rate I mean to continue protecting the glorious truth with my old 
carcass so long as it lasts. And when I do drop down for good, I 
hope in such Theosophists as . . . and ... to carry on the work and 
protect the banner of Truth in their turn. Oh, I do feel so sick at 
heart inlooking round and perceiving nothing save selfishness, per- 
sonal vanity, and mean little ambitions. What is this about ‘the 
soldier not being free’? 8 Of course no soldier can be free to move 
abouthisphysicalbody wherever he likes. But what hasthe esoteric 


1 Dated December 1, 1888. Subsequent events proved the prediction true. 

2 Her correspondent had quoted the Simla letter of "K.H.'' in The Occult World. 

3 Referring to the dilemma of an F.T.S. soldier in the army, presented to her. 



44 


THEOSOPHY AND H.P.B. 


teaching to do with the outward man? A soldier may be stuck to 
his sentry box like a barnacle to itsship.and thesoldier’s Egobefree 
to go where it likes andthink what it likes best. . . . No man is re- 
quired to carry a burden heavier than he canbear;nordo more than 
it is possible for him to do. A man of means, independent and free 
from any duty, will have to move about and go, missionary-like, to 
teach Theosophy to the Sadducees and the GentilesofChristianity. 
A man tied by his duty to one place hasnorightto desert it in order 
to fulfill another duty, let it be however much greater; for the first 
duty taught in Occultism is to do one’s duty unflinchingly by every 
duty. Pardon these seemingly absurd paradoxes and Irish Bulls; 
but I have to repeat this ad nauseam usque forthelast month. ‘Shall 
I risk to be ordered to leave my wife, desert my children andhome 
if 1 pledge myself?’ asks one. ‘No,’ I say, ‘because he who plays 
truant in one thing will be faithless in another. No real, genuine 
Master will accept a chela who sacrifices anyone except himself to 
go to that Master.’ If one cannot, owing to circumstances or his 
position in life, become a full adept in this existence, let him pre- 
pare his mental luggage for the next, so as to be ready at the first 
call when he is once more reborn. What one has to do before he 
pledgeshimselfirretrievably is, to probeone’s nature to the bottom, 
for self-discipline is based on self-knowledge It is said somewhere 
thatself-disciplineoftenleadsone to a state of self-confidencewhich 
become vanity and pride in the long run. I say, foolish is the man 
who says so. This may happen only when our motives are of a 
worldly character or selfish; otherwise, self-confidence is the first 
step to that kind of Will which will make a mountain move: 

“ ‘To thine own self be true, and it must follow, as the night the 
day, thou can’st not then be false to any man.’ 

“Thequestion is whetherPoloniusmeantthis forworldly wisdom 
or for occult knowledge; and by ‘own self’ the/aAre Ego (or the ter- 
restrial personality) or that spark in us which is but the reflection 
of the ‘One Universal Ego.’ 

“But I am dreaming. I had but four hours’ sleep. . . Give my 
sincere, fraternal respect to . , and let him try to feel my old hand 
giving him the Master's grip, the strong grip of the Lion’s paw of 
Punjab (not of the tribe of Judah) across the Atlantic. To you my 
eternal affection and gratitude. 


Your H P B." 
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“To live like cats and dogs in the T.S. is Positively against all 
rules — and wishes of ‘the Masters,’ as against our Brotherhood — 
so-called— and all its rules. They are disgusted. They look on, and 
in that look (oh Lord! if you could only see it as I have!) there’s an 
ocean deep of saddisgust, contempt, and sorrow. . . . The ideal was 
besmeared with mud, but as it is no golden idol on feet of clay it 
stands to this day immovable . . . and what the profane see is only 
their own mud thrown with their own hands, and which hascreated 
a veil, an impassablebarrier betweenthem andthe ideal . . . without 
touching the latter. . . .Have a large Society, the more the better; 
all that ischaff andhuskisboundtofallawayintime;allthat is grain 
will remain. But the seed is in the bad and evil man as well as in the 
good ones, — only it is more difficult to call into life and cause it to 
germinate. The good husbandman does not stop to pick out the 
seeds from the handful. He gives them all their chance, and even 
some of the half-rotten seeds come to life when thrown into good 
soil. Be that soil. . . . Look at me — the universal Theosophical 
manure — the rope for whose hanging and lashing is made out of 
the flax I have sown, and each strand it is twisted of represents a 
‘mistake’ (so-called) of mine. Hence, if you fail only nine times 
out of ten in your selections you are successful one time out of ten 
— and that’smore than many other Theosophists cansay. . . .Those 
few true souls will bethenucleus for future success, and their chil- 
dren will. . . . Let us sowgood — and if evil crops up, it will be blown 
away by the wind like all other things in this life — in its time.” 

“I am the Mother and the Creator of the Society;it has my mag- 
netic fluid, and the child has inherited all of its parent’s physical, 
psychical, and spiritual attributes — faultsand virtues ifany There- 
fore I alone and to a degree . . . can serve as a lightning conductor 
of Karma for it. I was asked whether I was willing, w-hen on the 
point of dying — and I said Yes — for it was the only means to save 
it. Therefore I consented to live— which in my case means to suf- 
fer physically during twelve hours of the day — mentally twelve 
hours of night, when I getridofthephysicalshell. . . .It is true about 
theKali Yuga. Once that I have offered myself as the goatof atone- 
ment, the Kali Yuga 4 recognizes itsown — whereas any other would 
shrink from such a thing — as I am doomed and overburdened in 
this life worse than a poor weak donkey full of sores made to drag 
up hillacartloadofheavy rocks. Youarethe first one to whom I tell 


4 Kali Yuga — the Dark Age, the present cycle. 
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it, because you forcemeinto the confession ...You have a wide and 
noble prospect before you if you do not lose patience . . . Try to 
hear the small voice within.” 

“Yes, there are ‘two persons’ in me. But what of that? So there 
are two in you; only mine is conscious and responsible— and yours 
is not. So you are happier than I am. I know you sympathise with 
me, and you do so because you feel that I have always stood up for 
you, and will do so to the bitter or the happy end — as thecasemay 
be.” 

“He may be moved to doubt — and that is the beginning of wis- 
dom.” 

“Well, sir, and my only friend, the crisis is nearing I am ending 
my Secret Doctrine, and you are going to replace me, or take my 
place in America. I know you will have success if you do not lose 
heart; but do, do remain true to the Masters and Their Theosophy 
and the names. May They help you and allow us to send you our 
best blessings. . . .” 

“There are traitors, conscious and unconscious. There is falsity 
and there is injudiciousness. . . . Pray do not imagine that because 
I hold my tongue as bound by my oath and duty I do not know who 
is who. . . .1 must say nothing, however much I may be disgusted. 
But as the ranks thin around us, and one after the other our best 
intellectual forces depart, to turn intobitter enemies, Isay — Blessed 
are the pure-hearted whohaveonly intuition — for intuitionis better 
than intellect.” 

“The duty, — let alone happiness — of every Theosophist — and 
especially Esotericist — is certainly to help others tocarrytheirbur- 
den; but no Theosophist or other has the right to sacrifice himself 
unless he knows for a certainty that by so doing he helps some one 
and does not sacrifice himself in vain for the empty glory of the ab- 
stract virtue. ...Psychic and vital energy are limited in every man. 
It is like a capital. If you have a dollar a day and spend two, at the 
end of the month you will have a deficit of $30 ” 

“One refusestopledgehimselfnot to listen withoutprotest to any 
evil thing said of a brother — as though Buddha our divine Lord — 
or Jesus — or any great initiate has ever condemned any one on 
hearsay. Ah, poor, poor, blind man, not to know the difference be- 
tween condemning in words — which is uncharitable — and withdraw- 
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ing in silent pity from the culprit and thus punishing him, but still 
giving him a chance to repent of his ways. No man willever speak 
ill of his brother without cause and proof of the iniquity of that 
brother, and he will abstain from all backbiting, slandering, and 
gossip. No man should ever say behind a Brother’s back what he 
would notsayopenlytohisface.Insinuationsagainst one’s neighbor 
are often productive of more evil consequences than gross slander. 
Every Theosophist hasto fightand battle against evil, — but hemust 
have the courage of his words and actions, and what he does must 
be done openly and honestly before all.” 

“Every pledgeorpromise unlessbuiltupon fourpillars — absolute 
sincerity, unflinching determination, unselfishness of purpose, and 
moral power, which makes the fourth support and equipoises the 
three other pillars — is an insecure building. The pledges of those 
who are sure of the strength of the fourth alone are recorded .” 

“Are you children, that you want marvels? Have you so little 
faith as to need constant stimulus, as a dying fire needs fuel! . . . 
Would you let the nucleus of a splendid Society die under your 
hands like a sick man under the hands of a quack? . . . You should 
never forget whatasolemn thingit is forusto exert our powers and 
raise the dread sentinels that lie at the threshold. They cannot hurt 
us, but theycanavengethemselvesby precipitating themselves upon 
the unprotected neophyte. You areall like so many children play- 
ing with fire because it is pretty, when you ought to be menstudying 
philosophy for its own sake.” 

“If among you there was one whoembodied in himself the idea 
depicted, it would be my duty to relinquish the teacher’s chair to 
him. For it would be the extreme of audacity in me to claim the 
possession of so many virtues. That the Masters do in propor- 
tion totheir respective temperamentsand stages of Bodhisatvic de- 
velopment possess such Paramitas, constitutes their right to our 
reverence as our Teachers. It should be the aim of each and all of 
ustostrivewithallthe intensity of our naturesto followand imitate 
Them. . . .Try torealizethatprogressismade stepby step, and each 
step gained by heroic effort Withdrawal means despair ortimidity 
. . . Conquered passions, like slain tigers, can no longer turn and 
rend you. Be hopeful then, not despairing With each morning’s 
awakening try to live through the day in harmony with the Higher 
Self ‘Try’ is the battle-cry taught by the teacher to each pupil. 
Naught else is expected of you. One who does his best does all that 
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can be asked. There is a moment when even a Buddha ceases to be 
a sinning mortal and takes his first step toward Buddhahood. The 
sixteen Paramitas (virtues) are not for priests and yogis alone, as 
said, but stand for models for us all to strive after — and neither 
priest nor yogi, Chela nor Mahatma, ever attained all at once. . . . 
The idea that sinners and not saints are expected to enter the Path 
is emphatically stated in the Voice of the Silence .” 

“I do not believe in the success of the . . . T.S. unlessyou assimi- 
late Master or myself; unless you work with me and Them, hand in 
hand, heart. . . . Yes; let him who offers himself to Masters as a 
chela, unreservedly, ... let him do what he can if he would ever see 
them. . . . Then things were done because 1 alone was responsible 
for the issues. I alone had to bear Karma in case of failure and no 
reward in case of success. ... I saw the T.S. would be smashed or 
that 1 had to offer myself as the Scapegoat for atonement. It is the 
latter I did. The T.S. lives, — I am killed. Killed in my honor, fame, 
name, in everything H.P.B. held near and dear, for this body is 
Mine and I feel acutely through it. ... I may err in my powers as 
H.P.B. I have not worked and toiled for forty years, playingparts, 
risking my future reward, and taking karma upon this unfortunate 
appearance to serve Them without being permitted to have some 
voice in the matter. H.P.B. is not infallible. H P B. is an old, rot- 
ten, sick, worn-out body, but it is the best f can have in this cycle. 
Hence follow the path I show, the Masters that are behind — and do 
not follow me or my Path. When I am dead and gone in this body, 
then willyouknowthe whole truth. Then will you knowthat I have 
never, never, been false to any one,nor have I deceived anyone, but 
had many a time to allow them to deceive themselves, for I had no 
right to interfere with their Karma. . . .Oh ye foolish blind moles, 
all of you; who is able to offer himself in sacrifice as I did!” 
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